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with respect to the intervals which do not pay zakat, says
that in the animals this must necessarily be so in order to
avoid forced partnership between the state and the zakftt
payer in cases where the zakat would be a fraction of an
animal. The 'Inayah, on the other hand, retorts, on the
ground of administrative expediency, that if in silver, for
example, an excess of fewer than forty dirhams were taken
into account the determination of the zakat, and certainly
its payment, would be very difficult and often impossible
owing to the incommensurate numbers and the minute frac-
tions that would result from such a procedure.1

In regard to the zakat of gold and silver the following
points must be borne in mind:

(i) From the standpoint of zakat, bullion (tibr) gold
and silver is like wrought or coined (eayri) gold and
silver,2 such as the dirhams and dinars or the ornaments,
decorations, and plate made of them. Gold and silver
wrought for purposes of decoration and personal adorn-
ment pay zakat as bullion, whether or not they are used by
women, whether or not the amount used is excessive, and
finally, whether they are kept for purchase of necessaries
(nafaqah*), for personal adornment or for trade. Accord-
ing to Malik, gold and silver do not pay zakat if used for
lawful purposes. There is also a report from al-Shafi'i
to the same effect. The use of gold and silver by
women for personal adornment is considered lawful.
On the other hand, men as a rule may not use either of the
two metals for personal adornment, excepting silver seals,
gold nose rings and silver-covered arms. Gold and silver
plate, however, is forbidden for both sexes.* The ground
for the Malikite and Shafiite view is that gold or silver used

1 Hiddyah and 'Indyah, p. 160.                      * Jdmi', p. 311.

* For details see Kharashi, p. 86; Dardlr, p. 119; Mawardi, p. 207;
Minhdj, p. 244; Umm, p. 35; Wafts, p. 93.